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MATTER AND SPIRIT. 


As natural life and spiritual life are distinct things, and since the 
fall of man, in direct opposition to each other, it becomes a matter of 
the utmost importance that we should learn to distinguish between 
them. For we must soon leave this world of nature, for a world in 
which the things of nature can be of no avail. Here, all things are 
natural—there, all things are spiritual. 

Here, in this natural state of existence, we receive light from the 
natural sun, but there, there is no natural sun, and if there were it 
would be useless, for we shall have no natural eyes to behold it; there, 
our light must be spiritual, and therefore must flow from the spiritual 
sun, which in the sacred scriptures is called the sun of righteousness, 
There, all science will be spiritual; natural science therefore will be 
of no avail, any further than we make use of it while on earth to aid 
us in the acquisition of heavenly science. It is on this account, that 
many of the wisest, greatest and most learned of this world, will ap- 
pear in the spiritual world like mere idiots, altogether stupid and igno- 
rant, Their wisdom and knowledge while here, were confined entirely 
to natural things, and there, there are no natural things, therefore, 
their natural wisdom and knowledge vanish away. Imagine to your- 
self a person who has confined his whole attention to the sports and 
amusements of children; of which, bis knowledge is complete, but of 
every thing else he is entirely ignorant. Let him be suddenly trans: 
ported into the society of the wise and great men of the world. How 
would he appear amongst them, what could he comprehend? Or 
what would be his enjoyments? His situation would be similar to that 
of these very men, provided they are mere natural men, when they 
shall arrive in the next world, only the difference would not be so 
great, because there the very mode of existence will be changed.— 
Many in this world devote their whole lives to the acquirement of 
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earthly riches, and seldom or never think of the life to come. I would 
ask what happiness they can find hereafter, they have no love for any 
thing but the riches of this world, and no such riches are there to be 
found. Therefore, there is nothing on which their affections can rest. 
Miserable indeed must be their situation. And the same may be said 
of all those who place their happiness on the honors, pleasures, and 
wisdom of this world, for no such thing is attainable there. It is true, 
that in that world there are abuncance of spiritual riches, honors, 
pleasures, and wisdom, which are infinitely superior to those of this 
world, but as natural men have no afiection for them, they can obtain 
no satisfaction from them. It becomes us then seriously to think on 
this important subject. We have cnly a few more short days to re- 
main in this material world. We shall only be able to see the natural 
sun rise and set a few times more. And only a few times more shall 
we be able to partake of earthly enjoyments. Our bedies by which 
we hold communication with the things of this world, must soon drop 
into the dust, and the bodily senses through which we receive our 
earthly pleasures will soon be gone forever. Our bodily eyes will 
soon be closed on the things of this material world, and our spiritual 
eyes will be immediately opened upon the things of the spiritual world. 
Every thing that we can either see, or hear, or feel, or know, will be 
spiritual. However attached we may be to earthly objects, we can 
never behold them more, And if we ever again enjoy any thing like 
happiness, it must be spiritual happiness. It becomes us then seriously 
to think and prepare for this great and important change. We are 
born into this world mere natural men, but in order that we may enjoy 
happiness hereafter it is necessary, that we should become spi itual 
men, and this we all of us may do if we please, by the assistance of the 
holy spirit. And this is the great object of all true religion. And 
that religion is best which in the greatest degree produces this effect. 
It will not be enquired of you, hereafter, to what denomination you 
belonged? But are you changed from what is earthly to what is hea- 
venly? Are your affections raised above the things of time and 
sense; above the love of self and the love of the world? Do you love 
God above all things, and your neighbour as yourself? Do you love 
those spiritual virtues and graces that constitute the happiness of 
heaven? And do you delight in seeing others as blessed, and as happy 
as yourself? Do you rejoice to discover the qualifications of christians 
in those who differ from you in their religious opinions, and also to find 
that they are manifestly under the operation and direction of the holy 
spirit? If you can answer all these questions feelingly and sincerely 
in the affirmative, you may enjoy the blessed certainty that your sal- 
vation is fixed, and your eternal happiness secure. But how careful 
we ought to be to examine ourselves in order to determine whether 
our religious profession is of that pure, ‘holy and spiritual kind, that 
will prepare us for eternal happiness in the world of spirit, or whether 
it is only of that external or natural kind, which is confined to the 
external man, and extends no farther than the naiural world. 
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CONCERNING CHASTITY. 


CONCERNING CHASTITY, 


That chastity is not cold, or frozen, as Pope expresseth it in his 
Eloisa, but the reverse, being not a negative, but a positive or real 
principle; for it is love which is the vital esse of human life; yea it. 
is conjugial love. As this is the most chaste or holy of loves, it pro- 
ceedeth from none but the most holy Lord God, the Saviour, and abi- 
deth with all those who have religion or the church in them; and 
those have religion and the church who abstain from the evils forbid in 
the decalogue, from a regard to the Lord and life eternal. Hence 
conjugial love is a religious and spiritual love, being derived from, or 
rather consisting of, the marriage of goodness and truth, which are 
divine and spiritual priaciples, For man hath the presence of the 
Lord by means of truths from the Word, and he hath conjunction with 
him by a life agreeable to truths, and thus are goods and truths, or 
charity and faith, united in man, and he is thereby made sensible of 
conjugial love, and the chaste love of the sex. That conjugial love is 
the most holy of loves, is evident from this its origin, and also from 
its correspondence with the celestial marriage of the Lord and the 
church, for he is called in the Word, the Bridegroom, and the Church 
his Bride, Matt. ix. 15. John iii. 29. Rev. xxi. 2. The superior 
holiness or sanctity of marriages likewise appears from the considera- 
tion that they are the seminaries of society, and thus the grand means 
or mediums, under Divine Providence, of all good uses. Hence man 
was created male and female, to be the recipient of conjugial love 
from the Lord, in whom is the Divine Love and Divine Wisdom, or 
goodness and truth in marriage infinite and eternal; and all things 
which exist according to divine order are the marriage of goodness 
and truth from him, as is the angelic heavens, the Word and the 
Church, and every member thereof, and every thing in the created 
universe, are subjects of this marriage, for its use is the good, and its 
form is the true; and love truly conjugial being the human marriage 
of good and truth, representative of the divine marriage thereof, it is 
hence the most holy of man’s loves, and containeth them all, keeping 
them in sacred harmony and life. The male principle with mam is the 
truth of good, or wisdom of love, or what is the same thing, it is the 
understanding and perception of truth from the will or love of good- 
ness; and the female principle with woman is the good, the will, or 
love of the wisdom, truth, or understanding of the man. For man 
hath his wisdom, truth, or understanding from the Lord by the Word, 
but the woman being the love of the man’s wisdom, hath her truth and 
intelligence mediately from the Lord, that is, by the wisdom and under- 
standing of the man; and the woman communicates her love to her 
husband, who returneth her love with the addition of his own wisdom 
or understanding, thus are two souls and minds united into one, and 
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thereby made susceptible of the inexpressible blessedness and delights 
of love truly conjugial. 

Love for the Lord and our neighbour, and conjugial love, as being 
the universal loves of heaven and of the Church, occupy the interior 
regions of the mind of angel and man, and descend thence into the 
inferior region, whereby he is made fully angelical and human. But 
inasmuch as the inferior region, or natural mind, is from his birth occu- 
pied with defiled affections, and science which accord therewith, there 
Is anecessity for the removal of these from man, by acts of repentance, 
and faith in the Lord God and Saviour, before the abovenamed celes- 
tial loves and their truths can descend and fill the natural mind, and 
make him fit for heaven or the church; for the spiritual and celestial 
degrees of the mind are only opened, and the natural degree purified 
and made to correspond with them by the knowledge of truths, and 
the life conformed to them, both in will and act. All men by nature 
have hid in their hearts an inclination to all evils, consequently they 
are inclined to adultery and tke libidinous love of the sex, which are 
natural, sensual, and infernal loves, and the continent and basis of all 
evils: hence itis written, “ Thou shalt not commit adultery,” Matt.xix. 
18. Rom. xiii. 9. “No adulterer or fornicator hath inheritance an 
heaven,” 1. Cor. vi. 9. Also Rev. xxii. 16. besides many places in 
the Word, which shew, that these are most unholy or detiled loves; 
which also appears from the consideration, that adultery rends asunder 
the most sacred covenants, and bids defiance to every principle of order 
and justice; and fornication, as being merely natural and fleshly, ren- 
ders man more and more sensual. Hence appears the need of refrain- 
ing from them in will, thought, and act, if we will have the kingdom 
of God, the Church, within us, or attain to the heavenly marriage of 
good and truth, or charity and faith, from the Lord; for deliberate 
adultery and fornication destroy all the human and angelic principles 
with man, as love truly conjugial forms and constitutes those 
principles, 

That in order to be principled in genuine chastity, the love of the 
sex and conjugial love are not annihilated, as hath heretofore been 
imagined by many in the christian world, is evident from the sensation 
of every one’s mind. 

How genuine chastity is obtained, see General Explication of the 
Decalogue, 6th precept, and Doctrine of life, for the New Jerusalem.— 
For a reply to the doctrines of celibacy, see the preface to the T'rea- 
tise on Conjugial Love, where it is shewn that although it might be 
needful in the infant state of the Christian Church to remain unmarried, 
yet the order which the Lord God inscribed on the mind and life of 
man, when first created after the image and likeness of God, requires 
that he should live in the conjugial union of one husband with one 
wife; and that by true religion man attains conjunction with God the 
Saviour, and thereby the purification of all his natural loves; conse- 
quently his natural love of the sex is thereby purified, and conjugial 
love attained, with the renewal of the whole man; for man is such by 
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virtue of his loves and consequent thoughts; a good man if principled 
in good loves, but an evil man if principled in evil ones. No one of 
man’s loves are destroyed or sacrificed for the exaltation of the others, 
as the different systems of religion now teach; but that true christian 
religion, by purifying, preserveth them all, and thus renders them ordi- 
nate and subservient to the divine word and will of the Lerd God of 
Heaven, their only true and primary source. Concerning the three 
regions of the human mind, see True Chr. Rel. n. 186, and Tr. of 
Influx, n. 16; and that they are successively opened by the Lord, in 
those who know, love, and practise truths, see dng. Wisdom, n, 236. 
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EXPLANATION OF THE TERMS MEDIATION, INTERCESSION, EXPIATION 
AND PROPITIATION, 


Mediation signifies, that the Humanity is the medium by which mana 
may come to God the Father, and God the Father to man, and thereby 
be his teacher and guide unto salvation; wherefore the Son of God, 
by whom is meant the humanity of God the Father, is called Saviour, 
and on earth Jesus, that is, salvation. 

Intercession signifies perpetual mediation; for true love, whence 
mercy, clemency, and grace proceed, perpetually intercedeth, that is, 
mediateth for those who do his commandments, and who are thereby 
the objects of his love. 

Expiation signifies the removal of sins, into which man would rush 
headlong, if he approached the naked Jehovah unclothed with the 
humanity. 

Propitiation signifies the operation of clemency and grace, to pre- 
vent man from falling into damnation by sin, and at the same time to 
be a security against the prophanation of holiness, which was signified 
by the propitiatory, or mercy seat, over the ark in the tabernacle. 

It is generally acknowledged, that God spake in his Word according 
to appearances, as when it is said that he is angry, that he avengeth 
that he tempteth, that he punisheth, that he casteth into hell, that he 
condemneth, yea, that he doeth evil; when the truth is, that God is 
never angry with any one, that he never avengeth, tempteth, punish- 
eth, casteth into hell, or condemneth; such things are as far from God, 
as hell is from heaven, and infinitely farther; wherefore they are ex- 
pressions used only to signify appearances; and so also are the terms 
expiation, propitiation, intercession, and mediation used, but yet in a dif- 
ferent sense, to express the ways of approaching unto God, and of re- 
ceiving grace from God, by means of his humanity; which terms 
being misunderstood, men have divided God into three, and upon that 
division have grounded all the doctrine of the church, and thereby 
have falsified the Word; hence cometh the abomination of desolation, 
foretold by the Lord in Daniel, and again in Matthew, chap. xxiv. 
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REASONS FOR BEING RE-BAPTIZED IN THE NEW CHURCH, 








Founded on Emanuel Swedenborg’s True Christian Religion, particu- 
larly n. 668 to 691, 
















1. Because baptism is a sign of admission into the Christian Church; 
and the true Christian Church is only now for the first time commencing, 
the former Christian Church being such only in name, and not in essence 
and reality. 

2. Because baptism and the holy supper are like two temples, in the 

former or lowest of which the gospel of the Lord’s New Advent is 

| preached, together with regeneration and salvation by him. From 

this first temple at the altar is the ascent into the second or superior 

temple, wherein the holy supper is celebrated, and immediate intro- 

duction from thence into heaven is granted by the Lord, who is there 

waiting to receive every member of his New Church. Now the gos- 

pel of the Lord’s second advent is neither preached nor implied in the 
baptism of the Old Church; but it is in that of the New Church, 

3. Because baptism is a sign of purification from evils and falses; 
and this purification can take place in the New Church, but not in 
the Old. 

4, Because baptism isa sign that the person baptized belongs to that 
church in which he is baptized. As therefore the New Church is 

ite another and distenct church from the Old, it seems agreeable to 
order, that there should be a sign pointing out that a person belongs to 
it. This sign is baptism in the faith ef the New Church. 

5. Because in the spiritual world all men are distinguished accor- 
ding to their religions; and this distinction is efiected at the time of 
baptism. Consequently baptism in the New Church distinguishes a 

erson as belonging to the New Church; whereas baptism in the Old 

Church is a sign that a person belongs to that church. 

6. Because order requires, that there should be some external mark 
of distinction between the Old and New Church; for external marks 
denote internal qualities. 

7. Because itis one of the essential uses of baptism to acknowledge 
Jesus Christ as the only God of heaven and earth: this is implied and 
expressed in the baptism of the New Church, but not in that of 
the Old. 

8. Asit was necessary, at the first coming of the Lora, that his way 
should be prepared by the baptism of John; so it appears agreeable [| 
to the same divine order, that the Lord’s second coming should also be 
prepared by a similar sign; for the case is precisely the same now as_— |) 


was then. 
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9. John’s baptism was of such efficacy, as to introduce the persons 
baptized into the then future church of the Lord, and at the same time 
to insert them amongst those in the spiritual world, who in heart ex- 
pected and desired the Messiah: and hereby they were guarded by 
angels from the assaulis of evil spirits from hell, who would otherwise 
have destroyed them. By parity of reason, therefore, re-baptism in- 
troduces into the New Church now about to be established, and at the 
same time inserts the baptized person among those in the spiritual 
world, who in heart acknowledge the Divinity of the Lord’s humanity, 
and that He is Father, Son, and Holy Spirit, in one glorified person.— 
Hereby also, there remains no doubt, man will be placed under the 
more immediate protection of angels from the Lord, and be preserved 
from the assaults and infestations of evil spirits, who might otherwise 
much injure, if not spiritually destroy him. 

10. They who had been baptized with John’s baptism were external 
men; but when they received faith in Christ, and thus were become 
internal men, then they were re-baptized in the name of Jesus. Acts 
Apost, chap. xix. 3 to6. Just so, they who have been baptized in the 
Old Church, were comparatively external men; but when they 
receive the faith of the New Church, and thus become internal men, 
acknowledging the divinity of the Lord’s humanity, and that He is 
the only God of heaven and earth; then what hinders them from fol- 
lowing the example of the primitive christians, in being re-baptized in 
the name of the Lord Jesus Christ, who is at once Father, Son, and 
Holy Spirit? 

11. The former heaven and the former earth were to pass away; 
that is, both the znternals and the erternals of the Old Church were to 
be obliterated. Baptism is one of the externals of the Old Church. 
Ergo.—And if the internals of the Old Church do not and cannot intro- 
duce man to heaven; how can its externals, which derive all their 
virtue from what is internal? : 

12. The Lord has departed from the Old Church, and his more im- 
mediate presence is only to be found in the New Church, agreeable to 
his own words in the gospel. Baptism, therefore, in the New Church 
is an actual following of the Lord, tor his own sake, and not for the sake 
of any human or worldly considerations. 

13. Baptism in the New Church implies humility, and a willingness 
to be considered as an infant in the work of regeneration, which the 
person baptized promises to begin afresh, as he now for the first time 
sees who it is that can alone regenerate him. 

14. Baptism in the New Church is a proof before the whole world, 
even in the ultimates, that the New Jerusalem has commenced, and 
that the Lord is actually come a second time to establish his kingdom in 
the natural world. 

15. Our Lord himself, by circumcision, conformed to the cerempo- 
nies of the church he then found established among the Jews. But 
when the christian church began to be founded, he was then pleased to 
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be baptized himself; which was a repetition, in another mode, of the 
same thing signified by circumcision, for both ceremonies denoted regen- 
eration, but in Him alone glorification. 

From the above considerations it seems highly proper and useful, (I 
do not say, absolutely necessary to salvation,) that every adult person 
who embraces the heavenly doctrines of the New Jerusalem, together 
with his children, should be baptized in the new faith; and in case 
they have already been baptized in the faith of the Old Church, | 
would recommend them to be re-baptized, without the loss of time, in 
the faith of the New Church. R. H. 








OF THE STATE OF MAN AFTER DEATH, 


Although the external or natural memory remains with man after 
death, yet things merely natural are not re-produced therein in the 
other life, but only such spiritual things as are adjuncts to the natural 
by correspondence, which nevertheless, when exhibited to sight, ap- 
pear in the same form as in this natural world; for all things in the 
heavens appear in like manner as they do on earth, though in their 
essence they are not natural, but spiritual. But then it must be obser- 
ved, that the spirit, by means of that external or natural memory, de- 
rives no use from those appearances with respect to materiality, time, 
space, and other natural properties, as it did in this world; as here 
(when not in the use of his intellectual powers, but of his external 
senses Only) he thought naturally, and not spiritually; but in the other 
life (where he is a spirit ina spiritual world) he no longer thinks nat- 
urally, but spiritually: now to think spiritually, is to have the mind 
intellectually or rationally employed. Hence it is, that the external 
or natural memory, in respect to all things material, is quiescent in the 
other world, making no use of any of that nature, but such as he had 
applied to rational and intellectual improvement in this. The reason 
why the external memory is quiescent with respect to material things 
in the spiritual world, is through want of things of a similar nature 
there to excite or re-produce ideas of that kind; for spirits and angels 
converse from their affections, and the thoughts which spring from 
them in the mind; nor can they express any that are heterogeneous 
thereto. This may serve to shew, that it is not the mere knowledge 
of languages and sciences as such, but the intellectual use and improve- 
ment from them, that renders the spirit more rational both here and 
afterdeath. Ihave conversed with many, who flattered themselves 
with a belief that they should be highly accounted of in the other 
world for their learning, because cf their being acquainted with the 
ancient languages, as Hebrew, Greek, and Latin, whilst at the same 
time they had neglected to cultivate their minds with the useful 
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truths written therein; whereas they appeared there as arrant novi- 
ces in all sound literature, as they who were totally ignorant of those 

tongues; nay, some of them stupid, but yet elated with a fancied suf- 

ficiency of their superior wisdom, I have discoursed with others, 

who fancied that a man’s wisdom was in proportion to what he retained 

in his memory, and therefore had furnished their own with a pretty 

large stock of other men’s sayings; thus affecting to be rich in what 

did not belong to them, as not having any fand of truth in their own 

minds; but some of these were very duilards, others of them foolish, 
not being able to distinguish between right and wrong in common mat- 
ters. And I have had conversation with some, who had published 
many things in the scientific way, and had acquired some reputation 
in the world by their writings; some of these could reason about 
truths, whether they were such or not, anc could also understand 
them when they turned to those that were in the light of truth; but 
when they turned back to their own confused dark minds, they would 
not receive but reject them; and some of them were as void of true 
knowledge, as the illiterate vulgar; to so little purpose of real intel- 
lectual improvement had they studied the sciences. But as to those, 
who by.an abuse of their scientifical learning, have studied to draw 
arguments from it against the truths of religion, and to confirm them- 
selves in unbelief; all they have gained by it is a trick of disputing 
and reasoning without rationality, (however it may pass for such with 
the world) and of giving to error the appearance of truth by a fal- 
lacious sophistry: it is impossible for such to attain to a right under- 
standing, whilst they adhere to the false principles they have adopted ; 
for though by the light of truth we can detect error, yet in the dark- 
ness of error we cannot find the way to truth. Now to oppose divine 
truths, is to shut the gate of communication betwixt heaven and our 
souls; and as the soil of a garden or field, however sowed with seed, 
cannot bring forth fruit without the fructifying influence of the sun, so 
neither can the rational part in man, however cultivated by natural 
knowledge, attain to wisdom without the light of heaven, which is 
divine truth, and the heat of heaven, which is divine love. It is mat- 
ter of great grief to the angels, that so many of the learned, through 
the oppositions of science, falsely so called, should so far sacrifice to 
the pretended soverignty of nature and natural knowledge, as to ex- 
clude all communication of divine light from their minds; on which 
account it is, that all such in the other world are deprived of the fac- 
ulty of reasoning, and appointed to be in desert places, to the end that 
they may not stumble or perplex the simple good spirits with their 
infidel notions and sophistry. 

A certain spirit seemed much disturbed at his not being able to. re- 
member many things that he knew in this world, and expressed.grief 
for the pleasure he lost thereby; but he was told, that properly speak- 
ing, he had.lost nothing, but was in possession of all knowledge that 
could be of any use to him; that the things which he no more remem- 
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fied that he could now think and speak more perfectly than before, 
without having his mind depraved with gross material ideas, which 
could answer no good end in the kingdom where he was at present, 
and where he was richly supplied with all things conducive to an eter- 
nal happy life; and moreover, that true intellectual knowledge was 
so far from being lessened by the removal of all material images from 
the memory, that the more the mind was disengaged from all such 
natural impediments of the outward man, the more it was at liberty to 
make higher advances in the contemplation of spiritual and heavenly 
things. 

Men who live in love towards the Lord, and in charity towards their 
neighbour, possess even in this life angelical understanding and wisdom, 
but so hidden within the recesses of their interior memory, that they 
are not manifested to their knowledge till they have quitted their 
mortal bodies; then their natural memory becomes quiescent, or as 
asleep, and they awaken to their interior memory, and so successively 
to the angelical; in which state they advance to higher and higher 
degrees of perfection to all eternity. 
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EXPLANATION, 


“ find the graves were opened, and many bodies of saints which slept, 
arose; and came out of the graves after his resurrection, and went into 
the holy city, and appeared unto many.” Matt. xxvii. 52, 53. 

By the graves being opened, and many bodies of saints arising, is 
signified the regeneration and resuyrection of the faithful to life eter- 
nal; not that their gross material bodies, which lay in the graves, 
rose, but that there was an appearance of such a ressurrection in the 
spiritual world, to those whose spiritual eyes were then opened; and 
this took place in order to show that all regeneration and resurrection 
to life is in consequence of the Lord’s resurrection, that is, of the glo- 
rification of his humanity. 

Ina more particular sense , by the above words is described the state 
of those who in the Word are said to be bound and imprisoned in the 
pit, or in the lower earth of the spiritual world, to whom the Lord 
descended after his crucifixion, for the purpose of liberating them 
from their confinemect, and raising them to heaven. ‘These also are 
the persons meant by the souls under the altar, in Rev. vi. 9, who 
were waiting for the Lord’s completing the whole work of redemption. 
For it is to be observed, that many of the faithful belonging to the 
spiritual church, could not be saved before the Lord had come into the 
world and subdued the hells. The places where they were reserved 
by the Lord till hiscoming, are called pits, being situated in the lower 
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parts of the world of spirits, but free from any communication with 
the hells. These pits were covered over at the top; and when the 
spirits within them were elevated to heaven, it appeared in the spirit- 
ual world as if the graves were opened, and the bodies of them that 
slept arose; wherefore agreeable to such appearance, it is said that 
many bodies of saints arose, and went into the holy city, and appeared 
unto many; that is, their spiritual bodies were seen by many in spirit- 
ual vision. ‘The holy city was Sion and Jerusalem, but by them is sig- 
nified heaven to which the saints were elevated; for the city Jerusa- 
lem, inhabited by the Jews, was rather unholy and profane, by reason 
of their crucifying the Lord. 

Similar to the above passage is the following in John v. 28, 29, 

“ Marvel not at this; for the hour is coming, tn which all that are in 
the grave shall hear his voice; and shall come forth, they that have done 
good, unto the resurrection of life; and they that have done evil, unto the 
resurrection of damnation,” 

By these words is not meant, that the material bodies which are in 
the graves, shall hear the voice of the Lord, and come forth; because 
all men after death continue to be men as before, with this difference 
alone, that they are then in a spiritual body, and not in a material 
body: wherefore to come forth out of the grave, means to come forth 
out of the material body, which is the case with every one immediately 
after death; and then they who have done good, rise to life eternal; 
but they who have done evil, rise to everlasting death, which is the 
resurrection of damnation. 


A 


ON REGENERATION. 


[Extracted from Emanuel Swedenborg’s manuscripts.] 


Man knoweth not how he comes into the faculty of thinking and 
speaking, in which so many particulars are contained, that not even 
one single part out of myriads can ever be fully explained; neither 
does he know how or in what manner it goes with that faculty; nay, 
such is his absolute ignorance on that subject, that he scarce knows he 
enjoys it, and that it is what distinguishes him from the brutes. Man 
knoweth not how the lungs, and their respiration, are initiated into a 
concurrence to all and every singular part or parts of his actions, 
as even to all and every singular part of speech and voice; 
neither does he know that it is actually so. He is perfectly ignorant, 
likewise, of the mode how his respiration concurs to all and every sin- 
gular idea of his thought; neither is he apprehensive that his tongue 
is initiated into all and every singular little motion in eating and spea- 
king, and articulating sounds; besides innumerable other particulars, 
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460 THE LORD’S PRAYER. 


SS 


which he is completely ignorant of; and yet he will inquire into the 
mode according to which the Lord regenerates men, while neverthe- 
less this is an act more and more interior, and farther remote from all 
the ideas of his thought. That man’s regeneration existeth from the 
Lord, man being totally ignorant of it, may sufficiently be concluded 


Our Father, 

Who art in the heavens, 
Hallowed be thy name, 
Thy kingdom come, 
Thy will be done, 

Als in heaven 


So also upon earth, 


Give us this day 
Our daily bread; 


Forgive us our debts, 
As we also forgive our debtors ; 


And lead us not into temptation ; 


But deliver us from evil; 


For thine is the kingdom, 
find the power, 


And the glory, 


For ages; 


Amen. 


from hence, for it consisteth in his being made a new man. 


 l+o— 


THE LORD’S PRAYER. 


THE END OF VOLUME ]. 


O infinite eternal esse, 

Manifested in the heavens, 

Whom we adore in the existere of 
thy divine humanity, 

Let the divine influx of wisdom 

And love, 

Flowing from thee through thy 
new heavens, 

Be received with a pure affection 
by each member of thy New 
Church. 

Give us according to our various 
states of want, 

That true nourishment of our souls, 
that will be our increasing spir- 
itual support to eternity; 

Remove remaining evils and falses, 

That we may be made fitter recip- 
ients of divine influx, and mani- 
fest it by love to thee and our 
neighbour; 

Suffer not at any time our natural 
inclination to the evil and the 
false to prevail; 

But deliver us from the power 
thereof; 

For thou art the truth, 

By which thou fightest for thy peo- 
ple in all their spiritual combats, 

And by conquering makest them 
more enlarged recipients of thy 
divine influx, 

Which thou effectest purely out of 
love to thy church; 

On thee, therefore, who art truth 
itself, we alone depend for life 
and salvation. 







QO eet est ee ee 
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| when we also farther consider that the whole of our solar system 
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ATONEMENT EXPLAINED. 
6f 2s 
St. Jonn [. 12. 


But 4s many as received him, to them gave he power to become the sons of God, even to them 
that believe on his name. 
Ir is universally admitted by professing christians, that our 
blessed Lord and Saviour came on earth to effect or accomplish 
the salvation of man. But how his coming should produce 
this effect, or in what way he accomplished it, there is some 
diversity of opinion. Thesubject is worthy our highest atten- 
tion, and a knowledge of it not only desirable, but important. 
It is one of the most astonishing works of an infinite God. A 
God whose perfections are so great, that although through the 
countless ages of eternity, we shall be constantly acquiring a 
knowledge of them, yet they must forever remain infinitely be- 
yond our comprehension. If we even confine our attention to 
his works-of creation in the universe of matter, we may ever 
discover enough to make us wonder and adore. When we view 
this earth, and consider its shape, its motion, and its magnitude, 
and behold its mighty hills and mountains—its vast rivers, lakes, 
and oceans, we are involuntarily led to acknowledge the infinite 
power and wisdom of their Creator. But if we extend our 
views still further, and behold the other worlds and planets 
which belong to our system, and which regularly revolve around 
the same sun, and recollect that some of these worlds are a 
thousand times larger than the earth on which we live; and 
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is comparatively but as a drop of the ocean, or an atom in the 
universe; that all the stars we behold are in reality suns to 
other systems—and could we travel beyond them in any direc- 
tion whatever, we should discover as many more suns and worlds 
which to us are now invisible—and could we also exceed their 
utmost boundaries,as many more would be presented to view. 
And could the same process be repeated a million of times, new 
and similar discoveries would every time be made. And at 
such an amazing distance from us are most of these, that light, 
which travels at the rate of seven hundred and twenty millions 
of miles per hour, would not be able in millions of millions of 
ages toreach this earth. But it is in vain to attempt any fur- 
ther description, for even of this little, we can form no distinct 
imagination. All language is inadequate—conception can 
travel no further, and all vur ideas are lost in confusion. If 
all our powers and faculties then are exhausted at the very §} 
threshold, as it were, of the material creation, it is plain that 
we can never by searching find out God—that we can never 
find out the Almighty to perfection. And could we behold and 
comprehend the whole external universe, still would our know!l- 
edge of God be comparatively small. For the material universe 
is only a shadow of the spiritual universe—the material crea- 
tion is only a shell ofthe spiritual creation. And the sun, the 
great source of natural day,—the most magnificent material 
object we can behold, together with ten thousand times ten 
thousand other suns, with all their splendor and their glory, 
are comparatively nothing but the faint reflections of the infi- 
nitely more resplendent sun of Heaven. With such a view of 
the works of creation, how must we be lost in admiration at 
the inconceivable power and majesty of the great author of their 
being. The universal Heavens are but his pavillion, and the 
universe of matter his footstool. God of all Gods—Lord of 
Lords—infinite, eternal, and incomprehensible.—What must j 
be our astonishment when we reflect, that such a mighty God | 
descended into this our little world, to redeem and save such 
little and unworthy beings as ourselves. No wonder the mere 
natural man should doubt it—no wonder the self-conceited infi- 
del should reject.it. For it is impossible that human reason of 
itself should comprehend it; it cannot see its consistency, or 
realize its necessity. But this same Almighty God has re 






































ATONEMENT EXPLAINED. o 
1€ Hyealed it to us in his holy word, and he is ever ready to afford 
to Bus that spiritual light, if we will but receive it, that will enable 
‘C- Bus to understand it. 
ds The object of this discourse is to attempt an explanation of 
it Bhis great and important subject; and that it may be as plain 
W. Hand as full as possible, I shall proceed in the first place to lay 
‘W Mefore you a view of it as understood by the old church; and 
at Becondly, I shall give you a view of the same doctrine as under- 
nt, Btood by the New Church. 
ns@ |. First, then, I shall present you with a view of this doctrine 
of Bs understood by the old church: which is, that the Lord Jesus 
ut-@brist came into the world, suffered and died to appease the 
ict rath of God, or, in other words, to satisfy divine justice ; 
an hat is, that the wrath of God was poured out upon him instead 

lf Bf{man; and thus that he, though innocent, suffered the pun- 
Ty Bhment which was due to guilty man. On which account the 
iat Honement is called vicarious. And the object of it was to 
yer ve man from the wrath of God, and to reconcile Ged to man. 
nd Bhis, I believe, for so short a statement, is as true and as fair 
wl- Bone as can be given. And now, my friends, while I attempt to 
rse Mint out the errors of this opinion, in order more fully to enable 
ea- Mu to see the truth, | must request you to do me the justice 
he B believe, that I would not willingly say a word that should 
‘ial Hirt the feelings of any conscientious person. Although I be- 
ten eve the principle to be wrong, I feel no prejudice against 
ry, ose who have embraced it. No doubt they believe it to be 
nfi- Hue, or they would reject it. I was educated in that opinion 
of Myself, and had I not carefully investigated it, should probably 
_at ve been of that opinion still. But the simple circumstance 
eit §my believing, or your believing, neither proves the truth nor- 
the Msity of any opinion. No article of any creed, therefore, is 
| of Bue because it is universally believed, nor would it be any less 
ust @ if it were universally rejected. It ought then to be the 
rod Meat object of us all to ascertain what is true, and to embrace 
ich Mbecause it is so.—If this article of your belief is divine truth, 
ere Mu may have the consolation of knowing that my feeble efforts 
nfi- Hpnot prevail against it, for it rests upon a basis that uever can 
1 of Bshaken. But ifit be an error, it ought to be the first wish of 
_ or fir heart to know it—to reject it—and to find the truth in its 
re fad. And for this purpose you ought to rejoice that you have 


ae 


b VHE DOUTRINE OF THE 
an opportunity of examining it, by having its falsities and inco 
sistencies laid open before you. 1 shall now proceed to the coy 
sideration of the subject. Vicarious atonement implies th 
punishment of the innocent instead of the guilty. And this; 
commonly called divine justice. But I think if we careful 
examine the principle, we shall find it so far from divine justia 
that it even falls below human justice; and the pages of hig 
tory, even amongst nations the most barbarous, present us wil 
but very few instances of this kind of justice. This principl 
in operation would soon confound all distinctions between righ 
and wrong, and between innocence and guilt. 
What confidence can we feel in the justice or goodness of agl 
being who inflicts upon the pure and the good, the punishme 
which is due alone to the guilty. The best way to enable y 
to judge of the correctness of any principle, is to bring the m 
ter home, and imagine the operation to effect yourselves. 
us then suppose, that instead of a mild and republican gove 
ment, regulated by the principles of equity, you werc subj# 
to the will of adespot. And he, in consequence of the misc 
duct of some of his subjects in a distant part of the count 
resolves to punish you in this place, instead of them. And yf’ 
have no possible way of escape, but suffer you must. _Is the 
any conceivable view that can be taken of his conduct, wh , 
_ would make you believe it to be just? Would not all of 
exclaim, that it would be a thousand times more consistent war 
every principle of justice and goodness, to forgive the offe 
ers without any satisfaction, than to punish you who are it 
cent. To evade this argument*some will say that if you 
willing to suffer in their room and stead, that there can be 
injustice in inflicting the punishment. But this is not true fF 
the laws of God do not, and the laws of man cannot confer 
power of punishing the innocent. Indeed, wherever jus 
exists, it is immutable, and it is therefore impossible for a 
God to violate it, or give to man the right to doit. The 
object for inflicting punishment even in well regulated gov 
ments amongst men, is to prevent a repetition of the offence, # 
also, if possible, to produce a reformation in the person 
punished. But in application to the doctrine before us, tl 
could be no such important purpose to answer, for the suff 
never had committed any offence, nor was there any danger 
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e would, for he was perfectly pure and holy, and al) reforma- 
jon unnecessary. And the really guilty would be more likely : 

n° continue in their opposition and wickedness, when they should i} 
i, earn that their punishment would be transferred to an innocent 
fyigeetson» with whom they had no connexion, and for whom they 
. ad noregard, Is there a man on earth, who, let him have 
- pgpeen ever so much injured, insulted, and abused, could receive 
any satisfaction from the sufferings of a person who had never 


Con 


will: se 
” njured him? Nay, would it not rather give additional pain to 
rip ehold the anguish and distress of one he knew to be innocent? 


Sut what horror would he feel if the sufferer were his most inti- 
¢ pate friend, or still more, an affectionate and dutiful son?— “. 
ould not the guilt of the offender appear much increased, rath- 
gr than diminished by the transfer of the punishment? 
The vicarious atonement implies a punishment entirely out 
separate and distinct from man; he is therefore in himself 
recisely the same that he was before. A change has taken 
lace it is true, but it is exactly where it ought not to be, for ; 
is in God, who could not change for the better, and man who | 
eeded a change, is left where he was. God was angry with 
han before the atonement; sin was hateful and detestable jn 
this eyes, but after the atonement, though man was as vile ané 
whnful as before, and in every respect as much opposed to holiness 
¢ qed purity as before, yet God is reconciled to him and has 
tvpeceived full satisfaction, not only for all the sins he had com- 
fretted before, but for all he ever shall commit. Ifthis be true, 
is impossible for man ever again to commit any offence against 
sy Bd ~=Therefore, if it was the anger of God that debarged mar 
pegom heaven, universal salvation must inevitably follow. This 
bmark is predicated on an article belonging to one of the 
eeds of the old church, and expressed in the following words. 
The offering of Christ once made is that perfect redemption, 
opitiation and satisfaction for the sins of the whole world, 
oth original and actual, and there is none other satisfaction for 
n but that alone.” And it is further added, that “ Christ 
iffered and died to reconcile his father to us and to be a sac- 
fice, not only for original guilt, but for the actual sins of men.” 
ow if God is so fully satisfied with man, and so completely 
onciled to him, as the above article implies, man has certain- 
nothing to fear from the displeasure of God, and therefore 
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the fear of God’s punishing him hereafter, is an idle fear, and 
without any foundation. But there is another difficulty attend{f 
ing the beliefof this article; for if it be true, it must follow, eith. 
er that God is not so much opposed to sin since the atonemen! 


nN 
De | 
ple 


was made, as he was before, orelse that the atonement rendengmt 


ed mankind pure and holy. But Scripture, reason, and obser. 
vation, all unite to convince us that neither of these can le 
true. For it is impossible that a pure and holy God can bk 
satisfied with any thing that is not pure and holy, and therefore 
he must remain opposed to it. It is also a certainty that mankin( 
did not become pure and holy after the atonement, and there 
fore God is not reconciled to them. It follows then that the 
atonement was not intended as a satisfaction for sin, or 


else that it did not answer the purpose. In order to give af 
plainer view of this principle as commonly received, I will? 


illustrate it by the following comparison. A mighty ruler com: 
mands his subjects, his servants, and his family not to leave his 
residence, and threatens them with death if they disobey his 
orders.” But notwithstanding his severity, they do disobey 
him, and wander far away. He is much displeased, and be 
comes very angry. He complains of their disobedience—thei 
jsgratitude—of the violation of his laws—and of offended justic: 


—and threatens them with destruction and death. He has anit 
only son at home who never disobeyed or displeased him, andi 


who now offers to suffer the punishment, which his father had 
intended to inflict upon the offenders. The father now change: 
his plan, puts his son to death, and is reconciled to his disobe- 


dient subjects, although they are no better than they were before, 


are as much his enemies as ever, and are guilty of continua! 
acts of rebellion against him. Now permit me to ask what con 
nexion is there between the death of his son and the guilt of his 


disobedient subjects? An innocent being has suffered ; but how 


can this satisfy justice? Justice, indeed, requires the punish 
ment of the guilty; but the only reason that it requires it is, that 
the innocent may be protected. But in this instance the case 
is reversed, and the innocent is punished, that the guilty may 
be protected. If therefore the former is justice, thé latter must 
be the reverse of it, which is injustice. But let us examine 
this principle a little further. The ruler above mentioned has 
punished his son with death. Now what is the object gained 
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nd what the effect? His subjects remain as disobedient as 
pefore, and appear to regard with equal indifference his dis- 
pleasure, or his friendship. His broken laws are not made 
yhole again, but have become subject to new and continual vio- 
ations, and reiterated insults are heaped upon him from every 
uarter. The change therefore that has been made is in the 
ler himself. He was angry before,—but that anger is now 
ppeased. It could not be that abhorrence of evil made him 
gry, or his anger must have remained while the evil remain- 
il. But as it ceased with the infliction of punishment, the 
pject gained seems to have been the gratification of a vindic- 
ve feeling, which thirsted for blood to such a degree as entire- 
to disregard the guilt or innocence of the sufferer. And the 
lect would be, that his subjects would feel that they had now 
it only his consent, but authority, for the commission of vice 
med crime, when he should inform them that he was fully satisfi- 
sis for all their past and fature misconduct. 
his Dut the principle of vicarious suffering as extended to The- 
Joy involves many other inconsistencies and difficulties. It 
vefpasserted that Jesus Christ suffered the punishment due to man 
sin, andintheirstead. But itis easy to see that this cannot 
true, for their punishment was to have been eternal, if 
prefore he suffered for them, or in their stead, he must have 
ndgered eternally. But if he suffered at all, in their stead, 
y are the wicked punished since the atonement was made ? 
his principle also, not only conveys, the idea of a plurality 
bef Gods, but of great inequality amongst them. For God the 
n died to make satisfaction to God the Father, and God the 
ly Ghost does not appear to have been even consulted in this 
on@eportant transaction. 
higetnother difficulty also arises out of this viearious principle, 
orfgich is, that Ged the Son was not offended by the sin of man, 
ch: (2 of course had not such an aversion to it, op such a love for 
ice, as God the Father, or he too would have demanded sat- 
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ase ection, and man could not have been redeemed. 

ray ccording to this idea, it also appears that God the Father is 
ust (ety> but God the son mild,—the Father vindictive,—the Son 
ine 


riving—the Father severe, and the Son compassionate ; and 


sthat they are totally dissimilar in their nateres, characters 
attributes. 
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Another difliculty also presents itself, which is, that God t 
Father could not and would not show mercy without previo 
and complete satisfaction. But we can easily perceive tha 
there is no mercy in forgiving or cancelling an obligation afte™. 
the debt is fully paid. Mercy ought to be considered as an a 
tribute of God, but according to the common idea of redempim 
tion, it seems that God the Father was destitute of it, or the 
would. have been no need of the atonement to render him me 
ciful. \ 

Another dreadful idea is also involved in this vicarious prigf 
ciple, which is, that God the Father had a greater desire or low 
for punishment than he had for purity and holiness; for this dog; 
trine asserts, that although man should repent of his sins any 
become ever so pure and holy, yet, God the Father neither cou 
nor would receive him without previous satisfaction, and thg, 
must be a satisfaction too, which had no relation or connexi 
with the quality of the man, but something entirely foreign am. 
which he never. had.and never could have in his power to giv 

Many other inconsistencies equally great might be mentionegl, 
but these I think are abundant. And now could it be possib| 
if this doctrine was so pure and just and holy as some suppom 
that so many, and such palpable objections could be brous 
against it? 

In order to render the remaining part of my subject as pl. 
as possible, it may be proper to explain the word atone or ato 
ment. It is a word entirely of English extraction, and is a com 
pound of af and one. It signifies to bring about an agreeme 
where before there was a disagreement, or to make those hi 
monise which before were in opposition. It means the sa 
thing as tounite or reconcile. Atonement therefore signifies um 
or reconciliation.——Before the fall,.when man was in a state 
purity and innocence, he was in conjunction with his God 
was happy. Afterwards by.the. intervention of ‘sin, man‘ 
separated from God and consequently became miserable, 
coming of our Saviour on earth was to bring man back againll 
God, that they might be re-united or reconciled. Whathe ¢ 
therefore to accomplish this great object, is, what we ough 
understand by the atonement. The word atonement, as use! 
the old Testament, has not exactly the same meaning as wi 
used in the new, but still the object to be answered by it wast 
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ame. The Hebrew word for which it was wséd signifies a 


overing. 

The offerings and sacrifices of the Israelites were representa- 
ive of the pure and holy affections and feelings with which they 
paght to approach their heavenly Father. To whom these pure 
nd holy affections would be so pleasing and satisfactory that 
hey would cover or hide as it were from his sight their former 
Mransgressions, which would therefore be forgiven and forgotten. 

Bf am well aware that it is generally supposed, that the offerings 
tliind sacrifices of the Israelites were vicarious or expiatory, 
lovnd also typical of the vicarious sufferings of our Lord and Sa- 
ior. Butthisis a mistake. For they were typical of the work 
ff regeneration in man, and represented those pure and holy 
ffections which are indispensable for the enjoyment of heavenly 
happiness. 

And here it may be proper to enquire what it is that debars 
“an from Heaven, or that interferes with his eternal happiness’ 
Gt is plain that there must be something or other in the way. 

And it is equally plain that the atonement must consist in the 
Bemoval of that something, whatever it may be. Now if 
PH can be proved that this something is the wrath of God, then 
USM must inevitably follow, thatthis wrath must be appeased, and 

» far the old church would certainly be right. But even then 

Pll cannot admit that vicarious punishment would produce this 
0B fect. God is a pure and holy being; if he was angry it was at 
‘Coffe wickedness and injustice of man, nothing therefore could 
™MCBopease his anger, but the entire removal of the cause. But 
© Mi dditional injustice, instead of removing it, would only serve to 

Sti@icrease it. Butif we can prove that it is not the wrath of God, 
Mut the sin of man that would deprive him of the happiness of 
eaven and render him eternally miserable, then it follows that 
he atonement must consist in the removal of sin. And thus the 
hole system of appeasing God’s wrath by vicarious punishment, 
alis to the ground. For if itis sin that rendersman miserable, 
ailfhen it is not God; and if it isnot God, then any offering or sac- 
he Gifice to him to prevent him from doing it, would be unnecessary 
ghtfind preposterous. 
sel The following passages from the divine word will cast much 
/ whfight on this subject, and erable us to place it in a proper point 
asf view. Psalms xxxiv. 1. Evil shall destroy the wicked. 
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Also, Isaiah lix. 1. 2. Behold the Lord’s hand is not shortened, 
that he cannot save, neither is his ear heavy that he cannot hear : but 
your iniguities have separated between you and your God, your sins 
have hid his face from you. Also, in Hosea xii. 9. O Israel, thoy 
hast destroyed thyself. And in xiv. 1st, of the same Book. 0 
Israel, return unto the Lord thy God: for thou hast fallen by thine 
iniquity.”” Many other declarations tothe same effect might be 
adduced, but these are abundantly sufficient to establish the fact. 
The whole word of God, rightly understood, is in perfect agree 
ment with this sentiment, and all the offers of salvation from 
God to man are predicated upon it. Thus we find that no other 
conditions are ever demanded, but to hate and forsake that 
which is evil, and love and do that which is good. And the rea 
son” of these conditions arises, not from the mere arbitrary will 
of God, but is simply this, that it is the very nature of sin to 
produce misery, and it is the very nature of good to produce 
happiness. Therefore, for this very reason, the Lord calls upon 
mankind every where to repent. “Repent and return unto the 
Lord.” “Put away the evil of your doings from before mine eyes 
Cease to do evil, and learn to do well.” ‘He hath shown thee, O mar 
what is good, and what doth Jehovah require of thee, but to do justly; 
and to love mercy, and to walk humbly with thy God.” And again, 
“Seek ye Jehovah whilst he may be found ; call ye upon him while he 
ts near; let the wicked forsake his way, and the unrighteous man hi: 
thoughts, and let him return unto the Lord, and he will have mer 
upon him, and to our God, for he will abundantly pardon. This 
tpinion is also further supported by the parable of the Jost and 
profligate son, recorded in the xvth, chapter of Luke, which is 
generally admitted to represent the state of fallen man. And 
there we find that his father demands no previous satisfactionffho 
for offended justice or broken laws. But when he was yeta 
great way off, his father saw him and had compassion on him, Wi 
and ran and fell on his neck and kissed him. He ordered thei 
best robes to be put upon him, and the fatted calf to be killed ;iw 
all of which plainly show his joy at the return of his son. Thegt 
parable of the creditor also, in the viith chapter of Luke is to™® 
the same effect. There was a certain creditor, who had two 
debtors, and when they had nothing to pay, he frankly forgave yt 
them both. 
Now if he had previously demanded and received his money 
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from somebody else, it could not be said that he frankly forgave 
them—nor would there be any mercy or forgiveness in acquit- 
ting them, after he had received his pay. 

II. I shall now proceed, under the second general division 
of my subject, to present you with a view of the Doctrine of 
the Atonement as understood and explained by the New Jeru- 
salem: which is, that the Lord Jesus Christ came on earth to 
enable man to arise and come out of the depraved and miserable 
situation into which he had fallen by sin, and to return into a 
state of purity and holiness, and thus be again united and re- 
conciled*to God, and consequently be restored to a state of hap- 
piness and peace. 

It is believed in the New Church that God created the hu- 
man race for the enjoyment of happiness; and endued them 
with all the powers, faculties, and advantages, that were ne- 
cessary to enable them, with his continual assistance, to obtain 
and secure it. But, by misapplying and abusing these powers 


‘Mand faculties, they not only sunk down into depravity, but into 


misery; for depravity and misery are inseparable. Indeed, so 
low had they fallen, that they had nearly lost all knowledge of 
the path of duty as well as the ability to walk in it. And the 


powers of darkness were so rapidly gaining the ascendency 


ver them, that ina short time their freedom and their power 


‘of resistance would have been lost forever. To prevent this, 
and the consequent destruction of man, was the reason that our 


i™Lord descended to earth. 












Ji may be proper here to observe, that there are in exist- 


ence two great and opposing powers. One is the kingdom of 


ood, where God is, and where every thing is that is pure and 


holy, and where alone happiness is to be found. The other is 


he kingdom of evil, where the devil is and every thing that is 
vile and wicked, aud where all misery belongs. Man was cre- 
ated within the boundaries of the first of these kingdoms, and 


‘avhile he remaintd there his situation was delightful and happy. 


Dut in process of time he wandered away from his native home, 
and took up his residence within the other kingdom, the inhab- 
tants of which were desirous to detain him there; and by ev- 
ry artifice and pretended friendship endeavoured to lead him 
as far as possible towards the very centre of their kingdom, in 
order that they might chain and fasten him there, to prevent 
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his ever returning, and thus to secure his eternal destruction. 
The existence of these two kingdoms is recognized by the 
Lord himself:—Maraew, xii, 26: “ If Satan cast out Satan, he is 
divided against himself; how then shall his kingdom stand?” And 
in verse 28: “ But if [ cast out devils by the Spirit of God, then the 
kingdom of God is come unto you.” Now it is the design of our 
blessed Lord to lead man out of the kingdom of Satan, and re. 
store him safe to the kingdom of God. And this can only be 
done by inducing and assisting man to cease to do evil, and to 
learn to do well; or, which is the same thing, to turn from sin 
to God. 

In order for the accomplishment of this great work, it wa: 
necessary in the first place, that the Lord should subdue th: 
powers of darkness, or so far destroy the power and influence 
of satan as to restore man to liberty. And it was necessary in 
the 2nd place, that the humanity which he assumed should kk 
glorified and made divine. For so low had human nature fal. 
len, that the common operations of the divine spirit, or thos 
which had influenced it in the days of its purity, could not, it 
its present state, have any effect upon it. Our blessed Lor 
therefore, glorified the human nature that he assumed, angi 
through that, extended the operation and influences of the Hol 
Spirit, to the fallen state of man. And in the 3d place, it wag 
necessary to convey to man that light and that instruction tha 
would enable him to understand and pursue his duty and bi 
happiness. 

I shall now bring forward a few passages of scripture in sup 
port of each of these propositions. And Ist, as to subduin: 
the powers of darkness, or destroying the overbearing influeif 
cesof satan. One of the first prophecies contained in th 
word of God, is that “ The seed of the woman shall bruise tie 
serpent’s head.” By the seed of the woman is to be understos 
the Lord himself, when he should come on earth for the 
demptionofman. By bruising the serpent’s head, is signified ¢ 
overcoming or destroying the mighty power or influence whic 
the devil had obtained over man. To this subject, also, our Lo 
refersin the 12th chapter of John, when he says, “Wow is the juds 
ment of this world, now shall the prince of this world be cast out.” At 
afterwards when he says to his disciples, ‘Be of good cheer, 1 ha 
overcome the world. And also in Luke, “ He said unto them, 
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beheld satan as lightning fall from heaven.” The same subject 
is referred to in the revelation of John, where it is.said, ‘“ 4nd 
(the great dragon was cast out, that old. serpent called the devil 
jfgand satun, which deceiveth the whole world.” These passages 
(all evidently refer to the great work of redemption, amd 
-(_ will probably be considered sufficient to prove the first 
proposition, viz: that one part of the work of redemption was 
fg to destroy the power of satan; and one practical proof may be 
tom added from this circumstance, that at the time our Saviour ap- 
ings peared, the devil had so completely gained the ascendeney 
over man, that he often had full possession of their bodies as 
wellas of their souls. But the Lord cast them out,—deprived 
them of that power, and therefore they have never been able 
to doitsince. This we can reason from a plain matter of fact. 
and, when added to other circumstances, must have some 
weight. 

The 2nd proposition, which relates to the glorification of the 
humanity which our Saviour assumed, may be proven by the 
following passages; Joun xvii. ‘“* These words spake Jesus, and 
lifted his eyes to.Heaven, and said, Father, the hour is come, 
glorify tiy son.’ By Son is meant the humanity he had assu- 
@ned. Also chapter xii. “ The hour is come that the Son of man 
ehould be glorified.” And in Luke, xii. 50, * But Ihave a bap- 
ism to be baptized with, and how am I straitened until it be accom- 

higplished.” And in Mathew, xix. 28: “ And Jesus said unto them, 

verily I say unto you, that ye which have followed me in the regenera- 
supgmion ; when the Son of man shall sit on the throne of his glory, ye also 
Lingphall sit upon twelve thrones, judging the twelve tribes of Israel.” 
sen" ow it is plain that the baptism which our Lord here mentions,, 
th@cannot mean a mere water baptism, for that had been perform- 
, ied upon him some time before; that, as well as the regeneration 
toumvhich he mentions, must refer to some purification or cleansing 
hich was necessary in the person of our Lord. It certainly 
ould not be his divine nature, for that was always pure and 
oly, it must therefore refer to his human nature, which is call- 
¢d the Son, and which he prayed the Father to: glorify. The 
g@mecessity of this glorification, as 1 before observed, was io open 
new channel of communication which should forever remain 
;a medium of intercourse betweenGod and man, and through 
vhich man might continually receiye strength and assistance 
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during the process of regeneration. But this precious truth has 
some how or other been strangely misconstrued and transmuted 
in the common idea of intercession. 

I now come to the third proposition, which relates to the 
light and instruction that man was to receive for the regulation 
of his life and actions. And it is that part which is most im. 
portant for him to understand, because it is that with which he 
has the most to do, and for the accomplishment of which the 
two other parts were merely preparatory. And happily for us, 
our blessed Lord himself, has on this most important point, giv- 
en us full and explicit instruction. Thus, again, the ultimate 
object of the atonement appears to have been simply this: to en-§ 
able man to forsake sin and turn to God. We are informed in 
the context that the Lord was in the world and the world was 
made by him, and the world knew him not. He came to his 
own, and his own received him not. But to as many as recicved 
. him, to them gave he power to become the sons of God, even to then, 
that believe on his name. Here then we are told expressly the 
object of his coming, viz: to give to all who would receive hin, 
the power of becoming the sons of God. In many different ways 
has he expressed the same thing, relating in every instance to the 
rejection of evil and error, and the reception of goodness andff 
_trath. “J amcomea light into the world.” “ I came not to judge the 
world, but to save the world.” “ For this cause came I into the world. 
that I should bear witness unto the truth.” ‘ Iam come that they 
might have life, and that they might have it more abundantly.” The 
Son of man is come to save that whichis lost.” “ Behold 1 give you 
power to tread on serpents and scorpions, and over all the power of the 
enemy, and nothing shall by any means hurt you.” By treading on 
serpents and scorpions is signified the subduing of the evil desires 
and passions of the natural man. Soagain. ‘ Think not tha! 
Tam come to send peace on earth. I came not to send peace on earth, 
but a sword.” “ For lam come to set aman at variance against his 
father, and the daughter against the mother, and the daughter-in-law 
against her mother-in-law.” By earth in this place, is signified 
man in his unregenerate state, to whom heavenly peace can 
not be communicated, because he is incapable of receiving it. 
But in order that he may be prepared for the reception of it, 
all evilsand errors must be removed. Hence, within him there 
commences a warfare between the great and opposing kingdoms 
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good and evil. By the disagreements between the man and 
; father, and between the daughter and her mother, and be- 
een the daughter-in-law and her mother-in-law, are represent- 
the temptations and oppositions that man must experience 
his own mind during the work of regeneration, between 
th and error in the understanding, and good and evil in the 
sections. The same instruction is also to be derived from the 
lowing passage. “ [fany man come to me and hate not his fath- 
and mother, and wife and children, and brothers and sisters, yea, 
| his own life also, he cannot be my disciple.” Here, also, is 
inted out the various relationships between the evil and false 
inciples of the unregenerate. The strongest false principle 
the understanding, constitutes the man. The producing 
ses of this false principle, whichis some original errorin the 
derstanding, and some original evil in the affections are the 
her and mother, and the other falses and evils which sprang 
m the same source, are the brothers and sisters. The strong- 
evil propensity or wicked affection, is the wife. This being 
ited to the leading false principle abovementioned, forma 
d of marriage, by which are produced many new evils and 
ors, and these are the children. Allthis train of rela- 
ns and connections must be hated and rejected in order to 
ke room for the reception of those pure and holy affections 
1 heavenly truths that constitute the true disciple of Christ. 
r blessed Lord, also, further declares the object of bis mis- 
in the following words from the prophet Esais. “ The spir- 
f the Lord is upon me, because he hath anointed me to preach the 
pel to the poor—he hath sent me to heal the broken hearted—to 
uch deliverance to the captives—and recovering of sight to the 
1d—to sef at liberty them that are bruised—to preach the accepta- 
year of the Lord. By the poor in this place, is meant the 
itually poor, such as feel that they have nothing good or 
e in themselves. By captives, are signified, those who feel 
mselves to be under the influence of evils and falses, and yet 
not know how to get clear of them, and can cry like Paul, 
0 shall deliver me from this body of sin and death? ‘By the 
id, are also meant, those who are spiritually blind,—those 
0 on religious subjects, cannot distinguish which is right or 
bog, or good or true, and yet are anxious to know. 
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Here if we carefully examine the numerous instances abc 
mentioned, in which the Lord has declared the object of if. 
coming, we shall find no such thing is to be found as vicario # 
atonement-—appeasing the wrath of the Father, or satisfyi 
divine jastice. But the whole design or intention, appears 
havebeen, to make known to man his duty and his interest, ag. 
to communicate to him that knowledge and assistance, till 
would enable him to act accordingly. But although none 
the passages quoted above can be supposed to have any beari 
towards this doctrine as commonly understood, yet the followi 
words of our Lord are sometimes brought forward for that p 
pose. Marr. xx. 28, “ Even as the Son of man came not to be 
istered unto, but to minister and to give his life, a ransom for mang, 
Also, Luxe xxii. 19, “ Ind he toek bread, and gave thanks, a 
brake it,and gaveunto them saying, this is my body which is gi 
for you: this doin remembrance of me.” And in Joun vi. 51, 
am the living bread which came down from Heaven. ff any man 
of this bread, he shall live forever, and the bread that I will give, i: 
flesh, which I will give for the life of the world.” That our Li 
did give his life a ransom for man, is a Heavenly truth, but 
in the manner commonly believed. Man was in danger of e 
nal destruction, and our Lord came to save him. But whe 
arose this danger? Who was it that wished to destroy man 
Was it God? or wasit the devil? Was it the powers of He 
en, or the powers of hell? That the latter was seeking his 
struction, alladmit. But ifthe vicarious atonement be cor 
it appears that God the Father was about to unite with th@ 
at lestso far as relates to the destruction of man; but wa: 
terwards induced to renounce this intention, and to inflict 
punishment upon somebody else. But the devil, less chang 
ble, continues inflexible to his purpose. I do not pretend | 
~the friends of vicarious atonement admit or believe these 
marks. No, they would reject them with the same honest indig 
tion that others would. But I do assert that these infere 
follow as conclusions from their premises, and I believe 
those who carefully examine the subject, will find itso. | 
be this as it may, all must admit, that, if the Lord saved ! 
from the overwhelming influence ofthe’ powers of dark 
it was as much @ ransom as to-@ive them from the anger of 
Father. 
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The two other passages cannot possibly have any reference 
‘Moa vicarious punishment; nor can they refer to our Lord's ma- 
rial body. For he declares himself to be the living bread 
hich came down from Heaven, and this bread he declares to 
phis flesh. It must be plain therefore, that he could not mean ‘ 
‘jis material body or flesh, for none pretend to believe that that 
mame down from Heaven, nor do any believe that they literally 
‘et it. And yet the Lord says, except ye eat the flesh of the 
on of man and drink his blood, ye have no life inyou. And 
so, when he administered the holy supper to his disciples, he 
ld them that the bread was his flesh, and the wine his blood.— 
nd yet, notwithstanding these assertions, very few, if any be- 
eve that the bread and wine really are his material flesh and 
‘ood. It is worthy of remark that our Lord says nothing about 
ving his body to satisfy justice, or reconcile the father; but he 
’ ves it to man with the express declaration, that they must eat 
"is flesh and drink his blood, or they can have no hife in them. 
The great difficulty in comprehending the divine word arises 
om the proneness of man to give every expression contained 
erein, its Lowest possible meaning. And thus, instead of en- 
avoring to elevate our thoughts to spiritual subjects, to Heav- 
, and to God, we constantly bring them down to things of 
Bme and sense, and chain them down to earth. 
‘i Man is a compound being, consisting of body and soul.— 
rough the medium of the body, he holds communication 
ith the external world or the world of matter. And through 
we medium of the soul or spirit, he may hold communication 
th the internal world, or world of spirits. ‘The Bible itself, is 
0,a compound. Its literal sense is the external part of it, 
‘ied belongs to this world; but the spiritual sense is the internal 
rt of it, and belongs to the spiritual world. This is proved by 
Lord himself, for he has informed us that the words which he 
‘O@eaks, are spirit and are life. But the letter is not spirit, nor is 
literal sense spirit. Therefore, there must be within it an in- 
nal sense, which is spirit and which is life. As oursouls, which 
Et Spirits, are contained within our bodies, so the internal sense 
ithe word, which is spirit, is contained within the letter. If 
‘i admit that God is a spirit, and that he descended to earth 
the redemptionof our souls, which are spirits, that they 
ght be prepared for spiritual happiness im a spiritual world, 


























; + 
20 THE DOCTRINE OF THE 


is it not rational to conclude, that all his works and instructio; 
were spiritual, and that he acted no further upon the world , 
matter, than was necessary to produce the spiritual effec 
intended? 

As there can be nothing material in Heaven, our Savioy 
could not bring his literal flesh and blood from thence. But ti 
flesh which he gave for the life of the world, he declares cay 
down from Heaven; it must therefore be something spiritua 
And by eating and drinking of it, is signified the receiving a 
appropriating in our souls the divine love and wisdom, which 
the spiritual flesh and blood of our blessed Lord. In the sacre 


word the righteous are said to be alive, that is spiritually aliv 


but the wicked are said to be dead, that is spiritually dead, ¢ 


as Paul expresses it, dead in trespasses and sins. It was tosa 
man from this spiritual death that the Lord came on earth, 
Now it is plain that nothing can remove or destroy spiritu 
death, but spiritual life. God is the source of all spiritual lif 
yea, he is spiritual life itself. And this is the life which | 
came to give as a ransom for many, that is, to save or ranso 
them from spiritual death and eternal misery. And he assumé 
a material body as the only medium by which he could comm 
picate this spiritual life to man in the natural world, and in ti 
low and dismal situations into which he had fallen by sin. 
Much more might be said, explanatory of this view of t! 
subject, but time will not permit. Enough, however, has be 
advanced to prove, in same degree the astonishing goodn¢ 
and mercy of God to the children of men. It was his will th 
all mankind should be happy, and he created them for that p 
pose. But it wasnecessary for their happiness, that they sho 
be free agents; for nothing but a voluntary conformity to 
principles of Heaven could render them happy. Theref 
the Lord never compels, but always invites—never drives | 
always instructs. And after they had fallen, he gave them 
necessary direction and assistance to enable them to return 
their former state of purity and happiness. And he alw: 
permitted them to come to him and ask for all the blessings a 
all the mercies they needed. Nay, heeven invited them to cor 
to him, as children to a father, who is ready and willing to he 
And notwithstanding bis infinite perfections, and their deg 


ding weakness and unworthiness, still he kindly listened tof 
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ay their anxieties and troubles; and he even suffered them to ap- 
® proach him as their nearest friend, and to pour into his bosom 
ci all their sorrow and distress. And though they had sinned 
against him day after day, and year after year, still he condem- 


um ned themnot. For their own sakes he wished their evils to be 
ill removed, that they might thereby be enabled to receive the 


@ happiness that he was ever desirous to bestow upon them. All 


i the demands that he made of them, were for their sake, and not 
ial for his. All the laws that he gave them, were for their own 
)@ good, and for that alone he wished them to be observed. And 
rq all the miseries that they suffered and all the distresses that 
v@ came upon them were only the consequences of sin. They 
@ brought them all upon themselves and not one of them did he 
am inflict uponthem. And though they continued to go astray, he 
was always sending them the kindest messages of peace. He 
u@ kept many faithful servants for this purpose, rising early and 
i sending them, with the most affectionate invitations to return to 
i their former home.” Return ye children of men, O Israel return 
om unto the Lord thy God. I will heal their backslidings, Iwill love 
nay them freely. I, even I,am he that blotteth out thy transgressions for 
mine own sake, I will not remember thy sins. When he beholds 
ti them in affliction he says, Come unto me all ye that labor and are 
heavy laden, and I will give you rest. How often I would have gath- 
ti ered you, asa hen gathereth her chickens under her wings, and ye 
em would not. Oh that my head were waters and mine eyes a fountain 
nag of tears, that I might weep day and night for the slain of the daugh- 
thal ter of my people, And when man had fallen so low, that his 
eternal misery was nearly sealed, still the Lord in infinite mer- 
um cy pursued him with kindness. He clothed himself with the 
(| humanity as with a garment, and we hear himexclaim Awake, 
fol] awake, put on thy strength, O arm of the Lord. He saw there 
bE? was no man, and wondered there was no intercessor ; therefore his arm 
brought salvation unto him, and his righteousness sustained him. For 
he put on righteousness as a breast-plate, and a helmet of salvation 
upon his head, and he put on the garments of vengeance for clothing, 
and was clad with zeal asa cloak. Andin his love, and in his pity, 
he redeemed them. 
And here my friends, if we carefully weigh all the arguments 
of] Which at this time have been advanced, and whieh are supported 
off >y scripture and reason, I think it must follow that the atone- 
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ment was not made to produce any change in the character or 
disposition of God, but to enable man to change his own char- 
acter and disposition. It was not to give the Almighty the pow- 
er, or the inclination to be merciful, but to give man the powe 
and inclination to become pure and holy. It was not to save man 
from the anger or vengence of God, but to save him from the 
evils and miseries which he had brought upon himself by trans. 
gression. By this mode of explanation, this great and impor- 
tant doctrine is stripped of all mystery and confusion, and it 
brings the path of duty plain before our eyes, and we know 
what we must do in order to become the recipients of that per- 
fect happiness which our Heavenly Father is ever ready to be- 
stow upon us. True religion therefore consists in the removal 
of all errors and evils from our understandings and affections, 
and the reception of heavenly good and truth in our hearts and 
lives. 

And now that we may all unite and co-operate with the Holy 
Spirit, and thus by regeneraticn be prepared for never ending 
felicity in realme above, may God of his infinite mercy grant. 

Amen. 
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